Ql: Who is God as elohim?
God reveals himself to the humble who accept him by faith. When God reveals himself to

Abraham, Abraham responds by faith, prostrating himself before the Lord (Gen. 17:3) and
admitting to be mere “dust and ashes” (Gen. 18:27). Likewise, we are to respond by faith when
God reveals himself to us. God revealed himself in power as el shadday to Abraham, who “fell
on his face” (Gen. 17:3). Yet, when God reveals himself as elohim, a unity, Abraham’s children
insist that he is an isolated singularity of yachid rather than echad, a unified one (Deut. 6:4).

Revealed through language structure, elohim is a plural unity. In terms of morphology, the
Word of God says: “b’reishit bara elohim,” (Gen. 1:1), God is named elohim not elohe, a plurality
of persons rather than a singularity. However, God acts in perfect unity, for God creates as
bara elohim, a singular action rather than the plural barim.

Revealed through action, elohim is a purposeful unity. At the beginning of creation, the
Spirit of God, ruach elohim, brings the presence of God to the formless and voided “darkness”
(Gen. 1:2). Elohim, with the authority of a Father, purposes and then commands, “Let there be
an expanse in the midst of the waters, and let it separate the waters from the waters” (Gen.
1:6). Then, elohim, with the obedience of a Son, carefully obeys this command and creates
according to what he was instructed, for it says: “So God made the expanse and separated the
waters that were under the expanse from the waters that were above the expanse,” (Gen. 1:7).

And, revealed through the creation of humanity, e/ohim is a family unity. For, elohim
discusses as a family to pass on His family resemblance and “image,” saying: “Let us make man
in our image, after our likeness” (Gen. 1:26). Clearly, elohim speaks with elohim and not with
angels or even the animals, as some have mistakenly claimed, for God does not share his
“glory” with anything but God (Is. 42:8). Because man and woman are made in the image of
God, their family unity as basar echad (Gen. 2:24) mirrors the very family oneness of God
himself as echad (Deut. 6:4).

Thus, God as elohim is best thought of as a family unity, even the family name of God. For,
elohim is unified as a family of Father, Spirit, and Son from the very beginning. And, in this
family unity, God even calls those who would partake in this family unity as elohim. The
Mashiach is addressed as elohim, for it says: “Your throne, O God (elohim) is forever and ever”
for this Mashiach has been anointed by His God: “Therefore God, your God, has anointed you
with the oil of gladness beyond your companions” (Ps. 45 6-7). God even addresses those who
would be the “sons of God” (Gen. 6:2) as elohim, saying: “l said, “You are elohim, sons of the
Most High, all of you” (Ps. 82:6).

Q2: Who is the Son of God?
God revealed to David that His Seed—zera—would be both the Son of David and the Son of
God (2 Sam. 7:14), but Jews have traditionally denied the Davidic Mashiach as the Son of God,




recognizing him only as the Son of David. An entirely human Mashiach is simply a harmless
Schneerson, a mere projection of Israel’s collective personality, a bespectacled mensch
powerless to face the dread enemies of spiritual darkness which seek Israel’s destruction. Only
a Mashiach who is both the Son of David and the Son of God has the power to redeem Israel.

For, the Lord Mashiach who says, “I will be to her a wall of fire all around” to “dwell in your
midst” that Israel knows “that the Lord of hosts has sent me to you” (Zech. 2:5, 11) isnot a
fleshly scholar but the Son of God, for the Lord God said to David, “I will be to him a father, and
he shall be to me a son” (2 Sam. 7:14). The Lord God himself testifies that Mashiach is His Son,
for Mashiach says: “the Lord said to me, “You are my Son”-- adonay amar elay beni.

Yet, how can Mashiach be both the Son of David and the Son of God? When the Lord God
promises David, “| will raise up your offspring—zera—after you, who shall come from your
own body” (2 Sam. 7:12), this zera becomes the Son of two fathers, according to the Law of
duty (yibbum) as we see in Judah’s life (Gen. 38:8) and redemption (geullah) as we see with
Boaz (Ruth 4: ). For, only a Mashiach who is both the Son of David and the Son of God can
fulfill the Redemptive Mission given to him by the Lord God.

The zera to be raised up fulfills the redemptive mission of building a “house” to continue the
line when there has been a disruption by death, as we see throughout David’s line. So, Judah
unwittingly “raises up seed” (Gen. 38:8) himself, so that Perez will build up the house of Judah.
Likewise, Boaz “raises up” the name and house of Mahlon (Ruth 4:10) as well as his own house
by raising up “seed” (Ruth 4:12) through Ruth. In this way, the Lord God himself promises to
“raise up seed” for David (2 Sam. 7:12) who will build up the house of David (2 Sam. 7:11) and a
house for God (2 Sam. 7:13). This combined house for David and God, a family household
rather than a temple of “cedar” (2 Sam. 7:7), can only be built by the appointed Heir of each
respective house—the Son of David building a household for David and the Son of God building
a household for God. In the same way that Obed built up a household which combined the
lines of Boaz and Mahlon, so too, the Mashiach, the Son of David and the Son of God builds a
house combining the families of David and God.

Also, the zera to be raised up must be both the Son of David and the Son of God to “rule” on
David’s throne forever. On the one hand, this Mashiach as the Son of David is appointed to rule
on an earthly throne over the kings of the earth, as it says in Psalm 2: Though the “kings of the
earth set themselves... against the Lord and against His Anointed” (Ps. 2:2), it is the “Son” who
inherits the “nations” and “the ends of the earth your possession” (2:8). However, only
Mashiach as the Son of God inherits an eternal throne, for Psalm 45 promises: “Your throne, O
God, is forever and ever.... Therefore God, your God, has anointed you” (v.6). Thus, Mashiach
is the Heir of “heaven” as the Son of God and “earth” as the Son of David, so that His household
shares this inheritance as “the generations of the heavens and the earth” (Gen. 2:4).



Finally, the Mashiach must be the Son of David and the Son of God to redeem His people
from their sins. As the Son of God, Mashiach is “disciplined” for the iniquities of the people (2
Sam. 7:14), and he suffers as the Son of Man/ David to die in order to offer his nefesh as an
asam (Is. 53:10).

Q3. What is God’s Purpose for the Jews? B’nei Elohim: Sons of God and the Son of God.
Because the Hebrew scriptures intertwine so inextricably with the story of Israel and the Jews,
most Jews realize that the story of the Scriptures is a family story. Clearly, the Lord God calls
the Jewish people the b’nei elohim (Gen. 6:2, Psalm 82:6). However, in a twist of religious irony,
Jews who accept the scriptures as a family story understand this sonship as being a mere figure
of speech, whereas Gentiles who largely overlook the family focus of the Bible understand this
sonship to be a literal reality.

Being the b’nei elohim for Jews apparently equates to them being God’s chosen people.
They are favored by God in a way that the Gentiles are not. Such a view reinforces the primacy
of Jewish life and practice as God’s entire purpose for the Jewish people—to simply live
differently than the Gentiles by adhering to laws of kosher, keeping Shabbat, and cultivating
Jewish thought and halakah as distinctives. Taking the idea of sonship at face value, that is, to
share in the very nature, inheritance, and name of God himself, however, would be the height
of Gentile blasphemy.

However, it is this very literal definition of sonship which the psalmist assumes when he
speaks to the people of God saying: “I said, “You are gods, sons of the Most High, all of you”
(Ps. 82:6). In fact, the entire line of Adam, as it passed through Noah then the families of all
who live on earth today were referred to as the “sons of God”—b’nei elohim.

In order to understand how the Word of God can make the audacious claim that humans can
be called b’nei elohim and even elohim, implying a shared kindred nature with God himself, it is
best to consider God’s purpose for humanity’s designated Heir, the Son of Man (Ps. 8:4), that
is, Mashiach, the Son of David (2 Sam. 7:13). As God’s designated heir of “the ends of the
earth” (Ps. 2:8) and “the works” of the Lord God’s “hands” (Ps. 8:6), the Mashiach inherits all
thatis in “heaven” and in “earth” as the Son of God (2 Sam. 7:14) and the Son of Man/ David (2
Sam. 7:12). So, Mashiach is God’s heir. And, if He is God’s “heir,” he is also His “firstborn” —the
Head of all Israel, the sons of God (Exodus 4:22) as Israel’s “firstborn” Son (Zech. 12:10). That
is, if Mashiach is the Son of God, then He is the “firstborn” of the many who are to be “born of
God” as sons.

Thus, God’s ultimate purpose for Jews is not to be merely human-born, identifying solely as
the sons of Abraham. Rather, God purposes a spiritual birth for Israel, so that they may literally
and spiritually born of God. If Mashiach as elohim created all things as the Son of God by the
Father’s command (Gen. 1:6), He inherits and shares with the “generations” of sons the
“heavens” and the “earth” (Gen. 2:4). This is why elohim entrusts his image with man as a
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family resemblance (Gen. 1:26) and calls the family of Adam, His chosen lineage, “the sons of
God” (Gen. 6:4). Of these sons, God names Israel as the family of His Mashiach, thus His
“Firstborn” of all the families of the earth (Ex. 4:22).

To all who were meant to be the “sons of God,” Jesus as Mashiach brings a spiritual and
heavenly birth, for the Word of God promises: “Bot to all who did receive him, who believed in
his name, he gave the right to become children of God, who were born, not of blood nor of the
will of the flesh nor of the will of man, but of God” (John 1:12-13). Jesus himself explains that a
new spiritual birth as the sons of God by the Holy Spirit prepares us to inhabit and then inherit
not just an earthly heritage but God’s eternal Kingdom: “Truly, truly, | say to you, unless one is
born again (that is, from above) he cannot see the kingdom of God” —that is, “born of water
(for repentance) and the Spirit” (John 3:3, 5).

Q4a. Why do Jews need redemption if they have the Law to redeem themselves?

To be redeemed by the Lord God is the one distinction between the people of God’s possession
and those who are strangers, for the Lord redeems His people to make them his own. For, he
says: “He who created you, O Jacob, he who formed you, O Israel: Fear not, for | have
redeemed you; | have called you by name, you are mine” (Is. 43:1). This is the reason the Lord
chose Israel as his own and not mighty Babylon. Israel in its weakness has always needed
redemption. Babylon needed neither the Lord nor His redemption, relying on its own riches,
power, and ability for self-redemption.

From its very “creation” and “formation,” then, the fathers of Israel have always found
themselves in impossible conditions from which they looked to the Lord God alone for
redemption. From the very beginning, the avot had a redemptive faith in the Lord God and His
promised Seed. And, Israel and its people were meant to have this same redemptive faith in
the Lord and His anointed Redeemer, His promised zera. For, the same impossible conditions
which drove the avot to the Lord God for redemption were the same which confront Israel.

Yet, Israel and its people oddly believe in a Self-redemption. Like a scaled down Babylon,
they rely on their own wisdom (Jewish teachers and learning), power (ability to perform
mitzvot), and riches (of Jewish identity and culture) to achieve a Self-righteousness. However,
this is the Lord God’s assessment of Israel’s self-righteousness, as Isaiah the prophet speaks on
behalf of the people: “We all have become like one who is unclean, and all our righteous deeds
are like a polluted garment” (Is. 64:6a). And, the Lord spoke to the prophet Jeremiah of Israel’s
persistent unbelief, saying: “5 From the day that your fathers came out of the land of Egypt to
this day, | have persistently sent all my servants the prophets to them, day after day. 26 Yet
they did not listen to me or incline their ear, but stiffened their neck. They did worse than their
fathers” (Jeremiah 7:25-26). Thus, the Lord God gives no indication that Israel has attained a
Self-Righteousness that please God from exodus to exile. For, exile to Israel’s current return to




the land, there is still no indications that the conditions and need for redemption have been
reversed based on Israel’s self-righteousness. Rather, Ezekiel’s prophetic words indicate that
Israel’s condition of being spiritually lifeless, a condition which all humanity inherited from
Adam, is still the underlying reason for its failed Self-righteousness and need for redemption:
“Then he said to me, “Son of man, these bones are the whole house of Israel. Behold, they say,
‘Our bones are dried up, and our hope is lost; we are indeed cut off.”” (Ezekiel 37:11). Rather,
only the spiritual redemption of the Lord gives a spiritual life: “And you shall know that | am
the Lord, when | open your graves, and raise you from your graves, O my people. 14 And | will
put my Spirit within you, and you shall live, and | will place you in your own land. Then you shall
know that | am the Lord; | have spoken, and | will do it, declares the Lord” (Ezek. 37:13-14).

Thus, Israel’s entire history as a people evidences their need for the Lord God’s redemption
and the failure of their own Self-redemption, especially a Self-righteousness based on
observing Torah and following its mitzvot. Why? Though Israel had the Law, its people still
inherited Adam’s “naked” and spiritually dead flesh which in darkness recoils from God, which
we even see at Sina. For, when they encountered God’s presence, “the people were afraid and
trembled, and they stood far off and said to Moses, “You speak to us, and we will listen; but do
not let God speak to us, lest we die” (Exodus 20:18b-19). This is the same reaction which Adam
and Eve exhibited because they were “naked” —their spiritual life had died when they sought to
“be like God,” to replace the Lordship of God with their own Self-Rule (Gen. 3:7-8). But, this
desire for Self-Rule caused them to “die” spiritually, as the Lord God had warned (Gen. 2:17),
making them “naked” (3:7)—in spiritually dead flesh uncovered of life.

Thus, people in such a hopeless condition are exactly the people who need the Lord and his
redemption. They are not people who need assistance so that they can redeem themselves.
So, the Lord God doesn’t furnish Israel with swords to liberate themselves from Pharoah. God’s
story of redemption glories not in the heroic and capable works of his people to redeem
themselves but on the surrendered obedience to rely on the Almighty One to save.

Consider, then, that the redemptive faith of the avot was entirely reliant on the Lord God and
His promised Zera, that is, His Mashiach. Only the Lord God’s Mashiach redeems Israel from
the impossible conditions which it is helpless to reverse.

Q4b. Why do the Jews need a Redeemer to reverse their impossible spiritual condition, as
Adam, Abraham, and David had realized? Why can’t Jews redeem themselves by the Law?

In their long history as a people, Jews have faced the direst of threats from an often hostile
humanity. Yet, they have survived. Itis no wonder that Jews see redemption as a problem to
be addressed with earnest ingenuity, for Jewish survival is at stake.

But, consider the fact that the Jewish line traces to the line of humanity’s first father, Adam.
Starting with Adam, then Abraham, then David, the fathers faced not just hardship but
impossible conditions and certain extinction. Adam’s sin and the pall of spiritual death which




clung to his naked flesh. Abraham’s powerless flesh and his lack of a son in the midst of a
foreign and hostile people. And, despite having a heart for God, David’s fall into adultery and
murder, incurring God’s judgment.

At any number of critical points in the lives of Israel’s avot, the future of the nation could
have been certainly terminated. But, faced with threats and conditions which could not be
fixed by human ability, these fathers turned in helpless faith to the Lord God and His promise of
a redemptive Seed, a chosen Mashiach. Only one anointed with both earthly right and spiritual
might could defeat threats which were not just earthly but spiritual in power. Consider the
impossibly threatening conditions endangering Jewish survival, and their need for the Lord
God’s redemptive Mashiach and not human self-redemption.

First, consider how Adam’s first sin yoked him and his generations to an infinite debt to sin
and its dark lord, the deceiving serpent, whose “head” could only be bruised by the spiritually
victorious Zera of the Woman (Gen. 3:15). Remember that in Egypt, each Israelite owed
Pharoah a life-debt following the practice Joseph established during the famine (Ex. 47:18-9),
and it was this life-debt which enslaved the Israelites to Pharoah. However, when Adam sinned,
he died spiritually (Gen. 2:17), incurring an infinite sin debt. For, when Adam and Eve died
spiritually, they defiled with death the glorious “image” and “likeness” of God, which had been
entrusted to them. They traded life with God as his heirs for spiritual death, a state in which
they were crushed under their infinite sin debt and pressed into the servitude who enticed
them to sin, the dark serpent. Thus, Adam and his generations were saddled with an infinite sin
debt to death, and this spiritual condition darkened their lives on earth.

If, under their indebted servitude to Pharoah, the Israelites were compelled to live godless
lives of unbelief, for they could not hear the words of the Lord due to their “broken spirit” and
“harsh slavery” (Exodus 6:9). How much more does humanity’s infinite indebted servitude to
spiritual death |leave no choice but for Godlessness and unbelief? Facing this hopeless loss,
Adam and Eve could only give up their own works to rely on the Lord God’s provision, letting
the Lord God “clothe” them in freshly sacrificed garments (Gen. 3:21) rather than insisting on
wearing their Self-made “fig-leaves” (Gen. 3:7). As Adam’s generations, we all are also
burdened by an infinite, indebted servitude to death. Rather than relying on our own Self-
works to cover up our nakedness, we are to turn to Lord God alone and His promise of
Redemption in the anointed Zera, the Seed of the Woman, who alone is appointed to “crush”
the Serpent’s head, breaking His dark power over us (Gen. 3:15). Adam and Eve had such a
faith in the promised “Seed,” for the rabbis in Genesis Rabbah suppose Eve is referring to
Mashiach when she talks of “another Seed” in Genesis 4:25.

Second, consider that the deadness of Abraham’s flesh made it humanly impossible for him
to achieve the Lord’s good purpose for himself, so Abraham could only believe in the spiritually
Life-giving Seed to be multiplied as a blessing to all nations (Gen. 22:17-18). When Adam’s sin




introduced “death” into our line (Gen. 3:6), this “death” about which the Lord had forewarned
would immediately cast humanity into a spiritual condition of death, a state of tsalmaveth or
death’s shadow (Is. 9:2) and eventually an earthly decay which would return the flesh to the
dusty earth (Gen. 3:19). Because the deadness of Abraham’s aging flesh made it impossible for
him to accomplish God’s purposes on his own, he had to “believe” the Lord in dependent faith,
and this faith was “counted” to him as “righteousness” (Gen. 15:6). In helpless “flesh,”
Abraham had to trust in the Lord’s power alone and the Redemption of the anointed Zera to
bring the promised abounding life to multiply like the stars and bring the Lord’s blessing to all
earth’s families.

In the flesh, Abraham could only focus on and “believe” in the redemptive Zera to bring to
pass all God’s promises, and this faith was “counted” to him as “righteousness” (15:6). Yet,
Abraham’s children face an even graver obstacle, the spiritual deadness of their flesh absent of
the Lord’s spiritual life. Yet, Israel, furnished with God’s Law, presumes to attain a spiritual life
and earn a Self-righteousness, even though they are still helpless in their spiritually dead flesh.
But, does the Law have the power to bring spiritual life to those in dead flesh? Indeed, the Law
reveals the commands of God that constitute “life” and the evil that brings “death” (Deut.
30:15). The Law is a roadmap to life, but can this roadmap actually transport to their
destination those trapped in the wreckage of dead flesh? Sinai itself demonstrates the
powerlessness of the Law to give spiritual life, for the Israelites were still “naked” in their
spiritually dead flesh even after receiving the Law, saying, “do not let God speak to us, lest we
die” (Ex. 20:19). Even Moses, the author of Torah himself, is powerless in his flesh to keep
God’s commands perfectly, even if he has the Law to help him, for God warned him that he
would “die” because: “you broke faith with me... you did not treat me as holy” (Deut. 32:51).

Thus, when a person seeks to hold on to a Self-righteousness, earned by keeping the Law
perfectly, they are judged when they fall into sin as Moses did, for the Lord God warns that
when a self-righteous person relies on the Law but breaks it, then “None of the righteous deeds
that he has done shall be remembered; for the treachery of which he is guilty and the sin he has
committed, for them he shall die” (Ezek. 18:26). However, when a person well aware of their
powerless condition of their dead flesh so trust in the Lord God and His chosen Zera, the
Mashiach, for life, then that person’s redemptive faith is “counted” to them as “righteousness”
(Gen. 15:6).

But, for the sake of argument, let us ask this question. Even though Jews and Gentiles
alike have both inherited Adam and Eve’s condition of “naked” and spiritually dead flesh, being
outcast into this world. Have the Jews succeeded in reversing this spiritual condition, achieving
spiritual “life” to replace the nakedness of sin-born flesh (as David recognizes in Ps. 51:5, oris
David simply an outlier?)? Have the Jews, furnished with the Law of God, attained a Self-
Righteousness which makes them justified in the eyes of God? If they have, the Lord God



himself would have recognized their self-righteousness and their ability, through Jewish
learning and halakah, to achieve life and righteousness. The Lord God himself would admit that
the Jews do not need His redemption, being their own Self-Redeemers.

Instead, let’s hear the Lord’s words through Jeremiah the prophet to Judah at the time of
the deportation. What is the Lord God’s assessment of the spiritual condition of the Jewish
people, the acceptability of their efforts of Self-righteousness, and their need for redemption:

Scope: The Lord’s assessment starts with the first days of their nationhood after Egypt
(Jer. 7:22) until their last days before exile to Babylon (v.25). If Israel had achieved a
sufficient righteousness and did not need the Lord’s redemption, the Lord would say so.
Instead, the Lord God is “provoked to anger” (v.18).

Self-Deception: Rather than Self-Redemption, the Lord points out that Israel has relied
on its own false hopes and errant assumptions. Namely, they directed their faith not in
God’s promised Mashiach but instead in the “Temple of the Lord” (7:4) and other
“deceptive words” to assure themselves that they are already “delivered” (7:8) while
living sinfully as their own masters (7:9-10).

Strange Sacrifices: In the same way that Nadab and Abihu (Lev. 10:1) offered to God
sacrifices of their own invention, Israel too has consistently diluted the Word of God with
human words and teachings, starting with the self-proclaimed “oral Torah” and traditions
of halakah which God did not ordain. So, the Lord God reminds Israel that He “did not
speak to your fathers or command them concerning burn offerings and sacrifices” (7:22)
so that Lord tires of “vain offerings” and abominable “incense,” which “burden” him so
that his “soul hates” these practices (Is. 1:13-14).

Stubborn Disobedience: Rather than “obeying my (the Lord’s) voice” (7:23), as did
Abraham and David, who walked in their faith-dependence in God’s redemption, the Jews
consistently walked “in their own counsels and the stubbornness of their evil hearts”
(7:24). That s, there is no indication that the “naked flesh” which is dead in sins has been
replaced with a living Spirit. Thus, the trajectory of Jewish history is not an upward rise to
righteousness and perfection but a descent, a “backwardness” (7:24) into increasing
depravity.

Spirit-lessness: |n fact, the rest of Jewish history from the Exile to the modern re-
gathering of the Jewish people in Israel still has no indication that the Jews have achieved
Self-Redemption through the Law, bearing the fruit of an acceptable Self-Righteousness.
Instead, Ezekiel’s prophecy depicts Israel as “dry bones” needing the “Spirit” from God
(Ezek. 37:7-10, 14).

To summarize, Israel’s model of Self-righteousness: Law + Self-Righteousness > Life & Self-
Redemption has been judged by the Lord God, from first to last, Egypt to the Modern Day, as
mere self-deception. Israel has never demonstrated a Self-Righteousness which the Lord would



recognize as sufficient for Self-Redemption. Rather, the Jews have displayed a predilection to
rely on the Jewish Self for halakhic salvation.

Instead, David recognizes that there is no possibility of righteousness apart from God, for the
promised Mashiach will be “The Lord is our righteousness” (Jer. 23:6). Realizing his “naked”
condition ruined by sin, David simply repents and relies on the Lord God’s coming Mashiach for
the redemption David could never achieve for himself. For, if Israel’s most holy of patriarchs,
men who knew God face-to-face, Moses and David, could not live perfectly righteous lives—
Moses losing his place in the promised land and David committing adultery and murder at the
end of his life—what chance have their children in achieving a Self-Righteousness to abandon
the Redemptive Faith of their fathers?

Finally, consider David, a man after God’s heart whose righteous words filled the Psalms,
but whose spiritual condition of dead flesh and life among others of dead flesh eventually fell to
the encompassing spiritual darkness by sinning against God in adultery and murder. Yet, his
recognition of his fallen state, saying “For | know my transgressions, and my sin is ever before
me” (Ps. 51:3) and his repentance led him to trust in the Lord God’s promised Zera (2 Sam.
7:12) who would bear God’s “discipline” for sin (7:14) to build an eternal house for David and
God (7:16). For, it was this Davidic Mashiach who would himself be David’s “righteousness”
(Jer. 23:6) for he would take away his sins and give his people an “everlasting righteousness”
(Zech. 3:9 and Dan. 9:24).

To conclude, the avot proved to be the people of God because they were the people
redeemed by God. The Lord God’s redemption was not to equip his people with the right tools
so that they could achieve Self-Redemption by earning a Self-Righteousness. Instead, such a
striving for Self-Redemption echoes the original fall into unbelief, where our first parents were
enticed to usurp the Lord’s position to Self-determine and establish “good” and “evil” of their
own design, a Self-determined righteousness apart from God’s Lordship. Such a Self-
Righteousness would mean Adam and Eve would still be covered in fig leaves, Abraham would
discover a fertility drug, David would spending an eternity to self-atone for his own sins.
Instead, these avot accepted their own neediness and trusted in the promised Zera, God’s
Mashiach, alone to redeem them and bring about God’s good purposes. Obeying Torah not as
a tool of Self-Righteousness but as interacting with their holy God, who alone redeems.

Q5a. What is the Mission of Mashiach? (intro)

Like a young child who can’t imagine that his parents have a life outside the home, Israel has
long imagined that Mashiach exists for the sole benefit of Israel. In this way, the Jewish thinking
has popularly imagined Mashiach a bespectacled rabbi dispensing nice platitudes as the
embodiment of Jewish life. In Psalm 2, we overhear the private, father to son conversation
between the Lord God and His Son, the Mashiach. In the discussion of the Son’s world-
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inheritance, the only mention of Israel is the location of Mashiach’s throne, set on “Zion, my
holy hill” (Ps. 2:6).

Furthermore, the “Lord of hosts” sends the “Lord” Mashiach to rescue the “daughter of
Zion” (Zech. 2:9-10) as a father sends his son to a distant land to take for himself a precious
bride. However, make no mistake—Israel as the one precious to this Lord Mashiach is the one
in the position of need. Israel is being “plundered” by the “nations” (Zech. 2:8) and is spared
only because this Lord Mashiach is the one “sent” to redeem her (Zech. 2:9) and to “dwell” in
their "midst” as a “wall of fire all around” (Zech. 2:5, 10). Though Israel is not the entirety of
the Mashiach’s Mission to take for himself His rightful inheritance, the nation benefits from this
mission as part of Zion, the Lord’s precious inheritance he wins from amidst the threatening
nations. Like Rivkah choosing to follow Isaac and share in his inheritance, Israel has the right to
take its place at the Lord Mashiach’s side. Not to replace him, but to honor Him as their rightful
Lord.

So, to under Mashiach’s redemptive mission, we must first understand the mission of his
kindred people whom He is called to redeem. For most Jews, it is easy to conceive their mission
in entirely earthly terms, as the sons of Abraham. Called to live differently as God’s holy people
as a witness to the nations, Mashiach is simply a means to achieve Jewish ends—to rebuild the
Temple, to affirm Jewish identity, and to embody Jewish practice as a tsadik.

However, the Lord God originally designated the Mashiach’s line, starting with its first
parents of Adam and Eve, as the “generations” (that is, Heirs), of “the heavens and the earth”
(Gen. 2:4). For, the line of Adam, through the people of Israel, in the house of David, and for all
families of the earth, would be the line of Mashiach himself, the Son of God (2 Sam. 7:14) and
the Son of David (2 Sam. 7:12). Because Adam’s line as the “sons of God” (Gen. 6:2) were
meant to inherit “heaven” and “earth” (Gen. 2:4) as the people of the Mashiach, they were
entrusted with the holy “image” and “likeness” of Elohim (Gen. 1:26) as ones alive in earthly
flesh and heavenly spirit (Gen. 2:7).

But, our first parents defiled God’s holy image with death (Gen. 2:17), sinning by creating a
self-righteousness of their own design, defining “good” and “evil” for themselves as their own
idolatrous self-lords (Gen. 3:5). Spiritually dead in sin and naked in our earthly flesh, as the Lord
God had warned (Gen. 2:17), we lost everything. As creatures of dead flesh, we had no earthly
ability to restore ourselves to spiritual life and righteousness. As Isaiah recounts, we are a
people living in “darkness,” in the “land and shadow of death” —tsalmaveth (Is. 9:2).

Thus, ordained by God as the Firstborn Heir of heaven (the Son of God) and earth (the Son of
Man), Mashiach is the family’s Kindred Redeemer. So, when the other “sons of God” (Gen. 6:4)
were orphaned from God’s house in the “land and shadow of death (tzalmaveth),” the
Kinsman-Redeemer became the “great light” to overcome the overpowering darkness to
restore his family to life and light. As the Lord God had promised David, his Zera would redeem
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his people by being “disciplined” for sin (2 Sam. 7:14), building these redeemed into a spiritual
“house” (v.13), to inherit an eternal “kingdom.”
Q5b. What is the Mission of the Mashiach?

Mashiach
Kinsman-
Redeemer

Redemptive Faith in Mashiach

Reliant on Self-Righteousness

The Lord God gives his Mashiach the most important of family missions, to redeem home the
line of Adam from their enslavement to spiritual death in the world’s “darkness” and “shadow
of death (tzalmaveth)” (Is. 9:2). As a family redemption, Mashiach redeems His family
according to family lines. Chosen as the “generations” to inherit the “heavens” and the “earth”
(Gen. 2:4) as the “sons of God” (Gen. 6:2), over whom Mashiach was to be the firstborn among
his “brothers” (Ps. 22:22), the families of man wandered and forgot the name of God.
However, the family of “Shem” would remember God as the “God of Shem,” for this line would
build a spiritual dwelling by which all the families of the earth would return to the Lord God’s
blessing (Gen. 9:27). Thus, Mashiach would come from the people of Abraham, as the Seed—
Zera of David (2 Sam. 7:12). Being the people of Mashiach, Israel was anointed as God’s
“Firstborn Son” (Ex. 4:22) to be line of redemption. Called to live according to the Law as God’s
chosen and holy people, they were to proclaim by their righteous lives our human need, as
people still living as “naked” flesh starved for the Spirit, for the Mashiach’s redemption. Even
David, Israel’s righteous king (Ps. 18:20), trusted in the Lord’s Mashiach to “cleanse” him of his
sin (Ps. 51:22) and “redeem” him (Ps. 26:11). Since the Lord God promised Mashiach as the
world’s Redeemer, the Mission of Mashiach was to be the anchor and focus of the family’s faith
in the Lord’s redemption.

Redemptive Promise: Faith in the Redeeming Seed

When our first parents Adam and Eve lost everything, orphaned from the Lord God, stripped of
spiritual life with him, and subjected to the dark powers of a cursed world, they could only trust
in the Lord’s promised Zera, who “bruise” the defiling serpent’s “head,” breaking his enslaving
power of sin (Gen. 3:15). In this way, the Lord God has always promised Mashiach as the
redeeming Zera, Seed, who would one day restore our errant family to God.

So, when Abram and his “generations” were chosen to inherit the blessing of Shem and
Terah (Gen. 11:27), the Lord God gave Abram the promise of his Zera to be the One to inherit
the “land” as the family’s forever home (Gen. 12:7). It would be this Seed of Abraham, not
Isaac, to be given as an olah, even an asham for the redemption of his people (Gen. 22:2, Is.
53:10). This Seed in his redemptive sacrifice for his family would be “bruised” (Gen. 3:15),
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“pierced,” (Zech. 12:10), and “disciplined” (2 Sam. 7:14) to offer himself as “an offering for
guilt” (Is. 53:10). But, by his sacrifice, this Seed would “multiply” life and bring God’s “blessing”
to all the nations of the earth (Gen. 22:17).

Starting with our first parents, the Lord God provided the promise of the Seed, Mashiach,
so that this faith in God’s redemptive Seed would be “counted... as righteousness” (Gen. 15:6).
In this way, Abraham was deemed “righteous” because he trusted in God’s promised Mashiach
to do what he was incapable of performing. So, not just Abraham, but all in Israel who looked
forward by faith to this coming Mashiach were made righteous in Mashiach. In a sense, this
forward-looking faith received this Seed’s eventual work of redemption. Thus, from Abraham
until the coming of Mashiach, those with Abraham’s redemptive faith were counted as a fruitful
“olive tree” (Zech. 4:3).

Sadly, when the Mashiach did arrive according to promise, the faith of many in Israel had
inverted from a redemptive faith in Mashiach to a Self-reliant Self-righteousness. Not
recognizing their need for Mashiach nor redemption, Israel rejected Jesus as her Mashiach,
leading to a time of spiritual barrenness (Zech. 4:2) in which Israel’s witness was replaced, for a
season, with the temporary place-holder of the “seven lamps.” And, speaking “contemptuously
against their king and their God,” the Mashiach appointed for them (Is. 8:21), Israel was “thrust
into thick darkness” (8:22) and a time of dryness until they returned to a redemptive faith in
Mashiach (Ezek. 37:13).

Redemptive Family: Line and Foreshadow of the Redeeming Seed

Because Mashiach comes from the people of Israel, the Lord God appoints the line of Judah to
be the line and family of Mashiach, who is raised up as the Seed, Zera of David (2 Sam. 7:12). As
the line of redemption, key figures in the line, starting with Judah, embody and foreshadow the
coming Mashiach and his mission as the family’s Kindred Redeemer.

Judah: Because the Lord God chose the tribe of Judah to wield the ruler’s “scepter” (Gen.
49:10), Judah becomes the first to “raise up Seed” as redeemer to build his house. At first,
Judah instructs his son Onan to “raise up seed” for the deceased Er according to the laws of
duty, that is, yibbum. According to yibbum, the Seed raised up would be exclusively counted as
the son of the deceased. However, because Judah, a non-brother, was the one to raise up
seed, this Zera was now the son of two fathers: Judah, who raised up seed, and Er, the
deceased.

Boaz: But, who would be the heir of Perez (Ruth 4:18)? When Boaz agrees to be the Kinsman-
Redeemer to “raise up” the name of the deceased through the woman, Ruth (Ruth 4:10), he
affirms that this act of raising up Zera, according to the law of geullah—redemption, again
results in the Seed being the Son of two fathers, of the one who raises up Seed and the
deceased, whose name is “raised up” (Ruth 4:10). Further, the story of Boaz illustrates that the
Redeemer (Boaz) raises up Seed to become the family’s Redeemer (Ruth 4:14) who is the “Zera-
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Seed of the woman” (Ruth 4:12) and who builds up the “house”—that is, the family’s
generations.

David: Thus, when David ascends to the throne, he becomes the template and type for his
Seed, the coming Mashiach, for the Lord God promises: “But they shall serve the Lord their
God and David their king, whom | will raise up for them” (Jer. 30:9). The Lord God promises to
be the one to “raise up” Mashiach to be the “Lord” and “King” whom Israel is to serve, so it is
now the Lord God who directly inhabits the role of “Redeemer” to raise up the Zera of David to
be the family’s Redeemer. As the founder of all human families, the Lord God has the right to
act as David’s “Redeemer” (Ps. 19:14).

So, David culminates the long line of avot to whom the Lord God promised a Seed, the
Mashiach. In fact, it is widely recognized by the rabbis that the promises of Mashiach, which
were marked from the very beginning by promises that began, elle toledot (Gen. 2:4, 6:9, 11:27,
37:2) create a chain of promises leading to the “generations of Perez” (Ruth 4:18). In this way,
the promises of the coming redemptive Zera begun in Gen. 3:15 finalize in the Lord God'’s
promise to David in 2 Samuel 7:12-16. Finally, we understand that the Lord God himself will
enter the human line of David by being the one to “raise up Seed” for David at a point when
David is long dead.

If Mashiach is to be the Zera of David, why must the Lord God himself “raise up” David’s
Seed as Mashiach? Considering the precedent of Judah and Boaz, we might conclude the
following:

e Restoring the Line: When Judah’s line fell into depravity with the wickedness of both Er
and Onan, it was Judah himself who had to redeem the line by ensuring the integrity of
the Seed being raised up. In this way, the Lord God knew that long after David had died,
his line would fall into depravity, as Jeconiah and his “Seed” was rejected for the throne
(Jer. 22:30). So, the Lord God had to himself redeem David’s line by directly raising up
Seed for David.

¢ Rightful Heritage: Remembering that Mashiach was to be the rightful heir of both the
“heavens” and the “earth,” two very different realms, the Seed to be raised up would
have to be the Son of two fathers. Thankfully, as demonstrated by Judah (law of duty—
yibbum) and Boaz (law of redemption—geullah), the Seed raised up by a redeemer who is
not a brother becomes the Son of two fathers—of the redeemer who raises up Seed and
of the deceased whose line was threatened with extinction. In this way, Mashiach
inherits from his father God a heavenly kingdom and from his father David an earthly
one.

e Redemptive Mission: Finally, the Mashiach is tasked with redeeming His people from a
spiritual condition—the infinite sin debt enslaving them to the Serpent’s dark power, the
“naked” deadness of their flesh, and the imperfection of their self-engineered
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righteousness. Yet, this rescue is humanly and even heavenly impossible. On the one
hand, only the infinite life of “the Son of God” could ransom the infinite sin debt of
humanity and rightfully infuse a heavenly life and righteousness. However, the life of
such a heavenly Son would be perfect and beyond death or suffering. On the other hand,
only a son of Man would have the fleshly life, like Isaac, to offer in sacrifice. However, to
offer himself as an asham, an offering for sin, he would need a hai nefesh (Is. 53:10), a
living soul both alive with the Spirit of God (that is, untouched by Adam’s sin and death)
and infinite to cover the infinite human debt of desecrating God’s holy image. Following
Adam’s fall and the consequent death that followed (Gen. 2:17), no son of Adam was
born with a living soul. So, only a Seed coming from David’s own body, yet also spiritually
alive as a hai nefesh as the Son of God, could have the infinite life to give as an asham to
redeem the human family. For, only Mashiach the Son of God and the Son of David could
be “pierced” (Zech. 12:10), “bruised” (Gen. 3:15), and “disciplined... for sin” (2 Sam. 7:14)
to pour out his life-blood (Is. 63:1) as the conquering “lion of Judah” (Gen. 49:9, 11).

Redemptive Mission and Fulfillment:

When the Lord God promises David to “raise up” his “Zera” as the Redeeming Mashiach, he
culminates all the prior promises of the Mashiach’s identity and mission, for the “raised up
Seed” of David would be the Son of God and the Son of David.

Directly the Son of David (2 Sam. 7:12; Ps. 56:8). As Judah “raised up Zera” himself
(Gen. 38:8) to restore his line degraded by his sons” wickedness, so the Lord God raises
up Seed coming from David’s own “body” (2 Sam. 7:12) so that the Zera raised up is
directly David’s Son. Since bodily material can provide the material needed to give life,
the Lord God preserved some part of David to beget the Mashiach (perhaps even David’s
own “tears” stored up in God’s “bottle” could be used to raise up David’s Seed (Ps. 56:8).
Thus, when God sent the Holy Spirit to a virgin of the house of David, he used this bodily
material of David to raise up Jesus as the promised Seed, the direct Son of David and the
Son of God (Matt. 1:18-23). In this way, Jesus is directly the Son of David, coming from
his own “body” as promised (2 Sam.7:12) and the rightful heir to David’s throne as
Mashiach.

David’s Lord as the Son of God (2 Sam. 7:14, Ps. 110:1). However, since Mashiach is to
be the Son of two Fathers, Mashiach’s paternity as “the Son of God” makes him David’s
“Lord” (Ps. 110:1). As we have already seen, Mashiach as the Son of God shares the
family name of God, elohim (Gen. 1:1, 26), having been involved in the creation of the
earth (Gen. 1:6-7) as well as the sharing of God’s image with man (Gen. 1:26-7). Thus,
when the Lord God himself “raises up Seed” for David by the Holy Spirit, he not only
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prepares a fleshly body for His Son to inhabit using David’s own hereditary material but
He also spiritually begets this eternal Son into the temporal reality of “today” (Ps. 2:7). In
this way, Jesus lived in a fleshly body but was still covered by God’s eternal life by the
Spirit, having the infinite life of elohim as a hai nefesh so that his “soul makes an offering
for guilt (asham)” (Is. 53:10). As the Son of God, Jesus “poured out his soul to death” (Is.
53:12) saying, “my God, my God, why have you forsaken me” (Matt. 27:46). By taking
upon himself the sins of humanity (John 1:9), the soul of the eternal Son of God died, and
the Son and the Father were separated by death. Truly, this terrible price of atonement
broke the very echad of elohim, as Mashiach lamented on the cross: “l am poured out
like water, and all my bones are out of joint; my heart is like wax; it is melted within my
breast” (Ps. 22:14).

Disciplined for Sin to redeem Sin Debt with perfect Righteousness (2 Sam. 7:14; Jer.
23:6). Only Mashaich, the Zera “raised up” according to the laws of yibbum and geullah,
as the Son of David and God, could redeem His people perfectly. Giving up body and his
living soul to death as an asham, an offering for guilt (Is. 53:10). Bearing the weight of
the entire family’s sin and dying to ransom their infinite sin debt, the Mashiach then won
the right to cleanse them of their sin and guilt and replace this loss with His perfect
righteousness. For, after the Mashiach had been “crushed for our iniquities” because the
Lord had “laid on him the iniquity of us all” (Is. 53:5-6) in order to “put an end to sin and
to atone for iniquity” (Dan. 9:4), he was then able to “make many to be accounted
righteous” (Is. 53:11) by bringing an “everlasting righteousness” (Dan. 9:24), so that his
name would forever be called: “The Lord is our righteousness” (Jer. 23:6). Because Jesus
Mashiach subjected himself to the Father’s “will” to offer himself to redeem His people
(Matt. 26:39), the Lord God highly exalted him to be the Lord of heaven and earth (Matt.
28:18; Phil. 2:8-11).

David’s and God’s Houses Built Together: (2 Sam. 7:11, 13; Ruth 4:12). Based on the
redemptive precedent found in Ruth, the Seed’s duty as Kinsman-Redeemer involved
building up the “house” —that is, not a physical house but the household of sons and
their generations (Ruth 4:12). In this way, the Seed of David was to build a “house” for
both David (2 Sam. 7:11) and God (2 Sam. 7:13), bringing the two lines together as the
Son of David/ Adam and the Son of God. In this way, the sons of this house would truly
be the “sons of God” (Gen. 6:2) as well as the sons of Man. Clearly, the Lord God is not
saying that the Mashiach would be mainly a “house of cedar” (2 Sam. 7:7), for David
would never dare build a Temple for himself that shared the glory with the Lord God’s
Temple. Rather, the Redeemer’s role as seen in the line of Judah through Perez, Obed,
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and thus, the Seed of David, is to build up the family’s generational household by
multiplying and giving life to generations of children. As Jeremiah prophesied, the house
of Israel would be sown “with the seed of man and the seed of beast” (Jer. 31:27)—that
is, both Jews and Gentiles would join together in God’s household. For, the Mashiach
fulfills Noah’s blessing to Shem and God’s promise to Abraham by building a spiritual
house in which all the families of the earth could return home to God by reconciling
“both to God in one body through the cross” (Eph. 2:16).

e David’s and God’s Kingdoms Spanning Heaven and Earth: (2 Sam. 7:13,16; Ps. 2:8; Ps.
8:3-6; Ps. 45:6-7). Finally, God’s promised Mashiach redeems a household home to God
who would accompany the Mashiach to inherit the Kingdom of heaven and earth. Under
this Kingdom rule, for: “For the earth will be filled with the knowledge of the glory of
the Lord as the waters cover the sea” (Hab. 2:14).

Q6. How will Mashiach Redeem the Jewish People?

Mashiach
Kinsman-
Redeemer

Redemptive Faith in Mashiach

Reliant on Self-Righteousness

The Biblical model of redemption is a “redemptive faith,” a faith placed squarely in God’s
promised Zera- Seed, that is Mashiach, to do what is humanly impossible. So, Adam and Eve,
clothed only in haphazard fig leaves, could only trust in the promised Zera of the woman (Gen.
3:15) to dethrone the serpent who had deceived them, even hoping that child after child might
be the “Lord” (Gen. 4:1) or “other Seed” (Gen. 4:25) to save them. Abraham, confronted by his
Idead flesh and lonely isolation amidst strangers, could only hope in the promised Zera to
multiply life to bless all families of the earth (Gen. 22:17-18). David, well aware of his “sin...
ever before” him (Ps. 51:3), could only repent and rely on the Lord’s “mercy” (Ps. 51:1) and
promise of an over-ruling Seed (2 Sam. 7:12-14) rather than any self-made “sacrifice” he could
muster (Ps. 51:16).

This redemptive faith of the patriarchs and prophets counted them and others in Israel as
righteous (Gen.15:6), those who looked forward in hope to the promised Mashiach. However,
those like Saul who rely on themselves (1 Sam. 15:12) offer God sacrifices of their own choosing
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(1 Sam. 15:22) and a righteousness and man-made holiness secured by their own hands (Is.
65:5). But, those with a redemptive faith call out: “The Lord is our righteousness” (Jer. 23:6).

Thus, in Israel’s history, we see these two paths to righteousness. Those with redemptive
faith are often tested and opposed by those who are Self-Righteous. Still, through the age of
the patriarchs and the prophets, many in Israel looked forward by faith to the promised
Mashiach, a green and supple “olive tree” before the Lord of hosts (Zech. 4:3). But, when the
Lord God “raised up” Jesus Mashiach as the Seed of David according to the time revealed to
Daniel (Dan. 9:25), many who recognized Him as the Mashiach were the first to form the seven
“lamps” of the Church Age (Zech. 4:2), while their Jewish brethren who needed no redemption
due to their own Self-Righteousness rejected Jesus as their Mashiach and were cast into the
spiritually dark wilderness as a withered and abandoned tree.

One day, however, Jesus Mashiach will return to redeem Israel and lead it to repentance.
Then, all Israel will be redeemed. Here are the events of Israel’s redemption that are still to
come:

1. Wilderness: Frozen Prophetic Time:

In the Lord God’s timeline from Exile to Mashiach and the End, the 69 weeks (of years) would
culminate in the “anointed one” “putting an end to sin” by “atoning for iniquity to bring in
everlasting righteousness” (Dan. 9:24). But, before the final, terrible 70th “week” could
commence, Israel rejected Jesus as its Mashiach, and the Lord God froze the prophetic time
sequence. For, during this barren darkness, Israel would wander among the nations as Jesus
predicted (Luke 21:24) until the Lord God regathers His people to the land of Israel (Eze. 37:12).
All the while, the seven lamps of the Church Age (Zech. 4:2) bore witness of Jesus Mashiach to
the world. Though imperfect in understanding (Rom. 10:19) and hampered by the flesh (Rev.
2:14), the Church testified of Jesus Mashiach during Israel’s wandering. But, as the Church age
draws to a close, Israel re-awakens as her appointment with Jesus Mashiach draws near.

2. First Fruits: Fruitfulness and Forewarning:

As the day of Israel’s redemption and her reunion with Jesus as her Mashiach draws near, the
“fig tree” of Israel and its branches will “become tender and put out its leaves” (Matt. 24:32).
Many Jews will rediscover their Redemptive Faith and will seek for their Mashiach, and many

will come to Jesus for salvation.

At this time, a remnant will realize that the Church testified truly of Jesus as the Mashiach
(Rev. 2:13, 3:9), and they will repent when they witness the mass evacuation of the Church
from the time of testing coming upon the world (Rev. 3:10-11; 1 Thess. 4:15-16; Matt. 24:40-1).

Thus, the believing remnant of Israel will begin to proclaim Jesus as Mashiach in the land, to
great opposition and persecution. However, the Lord Jesus Mashiach himself confirms their
witness, as “the Son of Man” returns to save and reveal Himself to all of Israel (Matt. 10:23).
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3. Birth Pains: Freguency of Testing

During its time of wandering, Israel has devoted itself to false lords and powers for refuge which
stand in the way of her true devotion to its rightful Mashiach. So, as pains growing in
frequency, Israel will be subjected to increasingly harsh trials, trials meant to judge and loosen
Israel’s grip on these idolatrous powers. Israel’s pains are pains leading to repentance and
rebirth (Rev. 6:1-8:5):

Antichrist: Since Israel rejected Jesus as its true Mashiach, its people are threatened by
the Antichrist, the embodiment of lawless, Godless, human-exalting life.

Sword: Seeking refuge in the world’s peace, God unleashes violence and bloodshed on
the earth, showing that there is no real peace apart from Mashiach.

Famine: In the world, Israel has sheltered itself in the power and place that comes from
financial success. But, economic turmoil reveals the chaos and hunger underlying the
world’s economic systems apart from the blessings and provision of God.

Death and Disease: Celebrating Jewish life, Israel’s heart became entangled with
temporal life as its highest priority, so the Lord God gives Israel over to death and
disease.

Martyrs: As the land of Israel shakes under the Lord God’s judgements, the witnesses of
Jesus Mashiach, the faithful remnant, proclaims Jesus in great sacrifice and waits for His
justice to be revealed.

Earthquake/ Day of the Lord: As prophesied by Zechariah, Israel helplessly awaits rescue
as the nations encircle it. Then, the Lord Jesus Mashiach will descend to personally save
Israel from certain destruction (Zech. 12:9), and, in His victorious glory, He will reveal
Himself to a pleading Israel. On that Day of Redemption, Israel will look upon Jesus with
weeping as they realize that He is the “only child” they have abandoned and the
“Firstborn” appointed as their Redeemer (Zech. 12:10).

Holy Prayer: So, filled with the Lord’s spirit of “grace and supplication” (Zech. 12:10),
Israel and its families look with weeping and broken hearts to their Mashiach, whose
steadfast and unwavering love assures them of a new future no longer apart. Repenting,
family-by-family, each family and tribe now offers their own sons to consecrate in the
service of the King and His Kingdom. Now, 144,000 apostles for Jesus Mashiach are
sealed for their great Kingdom service, testifying of Jesus Mashiach to a world falling
under the Antichrist’s dark thrall (Rev. 7:4).

5. Tested Witness (3.5 Years): Fully Proclaiming Jesus Mashiach
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Now, as the spiritually reborn sons of Israel fill the Temple with holy “prayers of the saints”
(Rev. 8:3), a precious aroma rising before the Lord on His throne in heaven, two witnesses
speak words of God’s judgment against the inhabitants of the earth as the Lord God confirms
their witness with heavenly power (Rev. 11:4). And, from Israel, the sealed and anointed
144,000 apostles of Jesus Mashiach proclaim the Lord to all the nations. Soon, the “gospel of
the kingdom” has been “proclaimed throughout the whole world as a testimony to all nations”
(Matt. 24:14). Thus, Israel completes in 3.5 years a task the Church had not been able to
complete in two millennia.

6. Great Tribulation: Frightful Rule of Antichrist.

After 3.5 years of Jewish witness of Jesus Mashiach, the Antichrist kills the Jewish prophets.
However, the power of God resurrects them and evacuates them to heaven. Breaking into the
Temple, the Antichrist sets up the “abomination of desolation “ (Matt. 24:15) and begins a time
of “great tribulation” (Matt. 24:21) under the brutal and blood-thirsty rule of the Antichrist and
his false prophet.

During this period of darkness, the Lord God “hides” Israel in the wilderness as Antichrist
rampages across the world, jailing and putting to death the followers of Jesus Mashiach. All the
144,000 are martyred.

7. Millennial Paradise and Eternity: Final Kingdom Established

Finally, Jesus Mashiach returns to earth and resurrects His people who have perished during the
tribulation. Ruling in Jerusalem, Jesus Mashiach now occupies the throne of David and
apportions an inheritance to all His brothers in Israel and across the world!

Q7: What place does Israel and the Jewish people have in the Kingdom of God?
15 For if their rejection means the reconciliation of the world, what will their acceptance mean
but life from the dead? Romans 11:15.

Like the favored Hannah being provoked by her rival, Israel has had to endure the misguided
provocations of often fleshly critics from the Gentile world who little understood the Lord God’s
unwavering plan and calling of Israel and the role it plays for the world’s redemption.

1. Family of Redemption, People of Mashiach:

The Lord God’s plan for humanity and its great kindred-Redeemer, the Mashiach, the Son of
David and the Son of God, has always been a family purpose of a people redeemed of their
sins; a house formed as the heirs of heaven and earth and the sons of God belonging as kin to
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the Firstborn Son, Jesus Mashiach; and, an eternal kingdom to rule over the earth and heavens
from its central land of Israel.

In the Lord God’s family purpose for redemption, Israel takes the place of family pre-
eminence as the Lord’s “Firstborn Son,” the holy family of Mashiach. Given the holy Law of
God, Israel devotes her entire culture, history, and living as an offering holy to the Lord. A
nation of priests and prophets, Israel is called to instruct the world of the Lord God’s
redemption through Jesus Mashiach.

Thus, in the Last Days, Israel becomes tender as its people rediscover the “Redemptive Faith”
of their avot, a faith fixed from first to last on the Mashiach. Soon, Israel will fully recognize
Jesus as her Mashiach at his coming, gazing upon their “Firstborn Son” to finally call on him for
Redemption (Zech. 12:10). Then, the forward-looking faith of the patriarchs and the eye-

witness testimony of Mashiach’s apostles finally affirm Israel’s messianic faith.

2. Future Fruitfulness: Proclaiming Mashiach to the World.

As the “fig tree” of Israel begins to soften toward her Mashiach, a decisive sign will convince a
remnant that Jesus is their Mashiach, and this remnant will begin to proclaim Jesus to a
resistant nation (Matt. 10:23) For, as the seven movements of the church draw to a close, Jesus
Mashiach returns and resurrects His people from the earth, sparing them the time of “testing”
that comes upon the earth (Rev. 3:10). With this global, mass evacuation of the Church, Israel’s
redemption draws near.

After a series of earth-shaking “birth pains” (Matt. 24:8)—conquest, warfare, famines,
economic upheaval, pestilence, death, and martyrdom, the nations of the earth gather against
Israel. Then, the Lord Jesus Mashiach returns on that Day to save Israel, destroying the armies
of “God and Magog” and revealing Himself to Israel as the Firstborn Son they have long-
rejected to their own harm (Zech. 12:10). Looking upon the “one they have pierced” and
mourning for Him as a lost “son,” Israel repents as a nation and is reborn spiritually as a
Redeemed Nation (Ezek. 37:14). Now, Israel consecrates 144,000 of her sons as apostles of
Jesus Mashiach, which she sends proclaim Jesus Mashiach to a world captive to the Antichrist.

Now, with the Temple rebuilt and filled with the praises of the Redeemed of the Lord, Israel
once again testifies to the world of the only true God of Israel. And, at the gates, the Lord God
positions two powerful prophets to convey his judgments in power to the world (Rev. 11). After
three and a half years, “this gospel of the kingdom will be proclaimed throughout the whole
world as a testimony to all nations, and then the end will come” (Matt. 24:14). Israel will
complete in half-a-“week” what the Church could not do in two thousand years.
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3. Foundation of the Future:

Once the Antichrist defiles the Temple with his unholy “image” (Matt. 24:15), Israel will be
tested for earth’s final 3.5 years of human tyranny. The Antichrist will martyr the two prophets
of the Lord and the 144,000 apostles of Mashiach.

Finally, Jesus Mashiach returns with his heavenly armies of saints to establish the Kingdom in
Israel forever. Splitting the Mount of Olives at his presence (Zech. 14:4), he will defeat His
enemies with a mere word.

Then, God will resurrect the martyred saints, and the Household of God will reign over the
earth in a thousand year celebration of the Mashiach and his righteous rule. The Lord will
install twenty-four Elders to rule—twelve judging the tribes of Israel (Matt. 19:28) and twelve
elders ruling through the rest of the earth.

Then, after the Final Judgment of God, the people of God will rule from the “New Jerusalem,”
the city of God ruling at the center of creation, with the Lord God and His Lamb surrounded by
His people.

Q8. How does the Tanakh tell the story of Mashiach and His people?

1. The parts and purposes of the Tanakh:

e Torah: Promised Person of Mashiach and his legal necessity:

o Gen: Law of inheritance and Line of Mashiach.
o Ex. Law of redemption and Redeeming Mashiach.
o Lev. Laws of worship and Priesthood of Mashiach
o Num. Laws of tribe and Rulership of Mashiach
o Deut. Law of prophecy and Prophetic foretelling of Mashiach

e Ketuvim: Promised Family of Mashiach and his kindred necessity:
o Psalms: Heart and desires of people for their Mashiach:
= Psalms 1-29. Worshipping Son:
= Psalms 30-59: Serving King:
= Psalms 60-89:
= Psalms 90-119.
= Psalms 120-150.
o Ruth: Kindred Redeemer

o Daniel: People in Exile
e Neviim: Promised Kingdom of Mashiach and his political necessity.

o Promised Kingdom:
= Joshua:



2 Samuel:
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o Progressing Kingdom:

Isaiah: Mission of Mashiach
Jeremiah: Majestic Rule of Mashiach
Ezekiel: Mighty House of Mashiach

o Powerful Kingdom

Micah:
Joel:
Zechariah:
Malachi:

Power to Rule
People to Rule
Protecting Israel
Purifying RUle
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Torah: Ketuvim: Neviim: Gospels: Letters: Histories:
Legal Family Kingdom Person and | Family Life | Bringing
Necessity of | Necessity of | Necessity of | Words of with the Kingdom of
Mashiach: Mashiach: Mashiach: | Mashiach Mashiach | the
Mashiach
Purpose: | Line/ Promise | Life with/ Lordship/ Fulfilled Life/ | Fruitful Life Future Rule
of Mashiach Praise of Rule Work of in Mashiach | with
Mashiach of Mashiach Mashiach Mashiach
Pathway | Line/ Law of Ruth/ Ps. 1- Kingdom
1 Inherit: Seed/ | 45: Honoring | Promised
Son: (Gen.) Son/ Joshua:
Inheritance of | preview
Son/ 2 Samuel:
Throne of Son | promise of
Mashiach
Pathway | Redemption Ps. 46-90: Kingdom
2 by Mashiach: | Serving the Progress
Lamb/ King/ Isaiah:
Redeemer Spreading the | Ministry
(Ex.) Kingdom Jer:
Monarchy
Ezk.
Pathway | Ruling Ps. 91-150:
3 Mashiach: Celebrating
Head, Priest, Redeemer/
Prophet
(Lev/Num

/Deut).
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